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8. "When the papers for the formal surrender have been served

the actual surrender of the delinquent shall be made within

twenty-four hours. When in the course of the trial the evidence

shall prove weak, they shall proceed to release him, or inflict a

small punishment in keeping with the evidence." C'Cal. Archives,"

Prov. St. Pap., Benicia, Missions, i, p. 155.)

The Royal Patronage.

(To Pages 302; 418; 460.)

In his celebrated Bull "Inter Cetera," called the Bull of

Demarcation (dated May 9th, 1493), by means of which Pope
Alexander VI. as arbitrator settled the dispute between the

sovereigns of Spain and Portugal, His Holiness addressing King
Ferdinand and Queen Isabella of Spiain in closing says: "We
furthermore command you, in virtue of holy obedience, (inas-

much as you have promised to do so and we doubt not that

from your great devotion and royal magnanimity you will do

so), that you send to said islands and continents tried, learned,

and skilled men who fear God and are capable of instructing

the inhabitants in the Catholic Faith, teaching them good morals,

and using proper diligence in the aforesaid things." (See English

translation in Gleeson "The Catholic Church in California," vol.

i, 37-41.)

From this the rulers concluded that they were expected not

only to provide for the spread of Religion and the support and

maintenance of the missions and churches, but to name the mis-

sionaries and ecclesiastics. They were willing enough to exer-

cise the latter privilege, but they were not disposed to have the

royal treasury defray the cost of erecting and maintaining

churches and missions and of supporting the ministers of Re-

ligion in the newly-discovered countries. They accordingly

petitioned the Holy See to allow them to collect the ecclesiasti-

cal tithes and apply them to the purposes named. ("Ciertamente

una peticion que por vuestra parte de proximo se nos ha presen-

tado, contenia, que vosotros deseais sumamente adquirir las

Indias para que en ellas desterrada qualquier secta condenada, sea

conocido, servido, y venerado el Altisimo. Y porque para hacer

las conquistas os era forzoso haber de hacer muchos gastos,

y pasar grandes peligros, era conveniente que para la conservacion
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y manutencion de ellas, y para poder acudir a los gastos, que

para esto serian necesario, pudiese despedir, cobrar, y llevar los

diezmos de todos los vecinos y moradores que ahora, 6 en lo de

adelante las habitasen.") Alexander VI. acceded to their wishes,

and in the Bull "Eximiae Devotionis Sinceritas" of November
16th, 1501, conveyed to the Crown of Spain the tithes and first

fruits of the New World, on condition, however, that the kings

sufficiently provide for the Church and her ministers in those

regions. (See Latin original in "Boletin de la Real Academia de

la Historia," Madrid, 1891-1892, tom. xx, cuaderno iii, pp. 261-263.

Spanish translation in Solorzano, tom. ii, lib. iv, cap. i, no. 7,

pag. 3.)

Not content with this extraordinary concession and the royal

patronage in a general sense, the Spanish rulers (La altaneria

espafiola, que no sufria la menor sombra de subjecion a poder

extranjero, etc." Fidel Fita in "Boletin de la Academia," p. 265)

through their embassadors in Rome, says Solorzano (tom. ii, lib.

iv, cap. ii, pag. 8, no. 3) demanded the concession of the fullest

and specific patronage over the Church in the Indies. What
they wanted we learn from the Bull "Universalis Ecclesiae Regi-

mini," of Pope Julius II. issued July 28th, 1508, "In order that

those who lately embraced the Faith," it says, "in case they

should desire to undertake the God-pleasing work of building

churches and pious institutions, may not do this in such regions

of said islands that therefrom harm might come to either the

Christian Religion, but recently planted there, or to the tem-

poral dominion of the kings; we have been informed that the

said King Ferdinand, who is also Regent of the kingdoms of

Castile and Leon, and our well-beloved daughter in Christ, Jane,

Queen of those same kingdoms and daughter of said King Fer-

dinand, desire very earnestly that the concession be made them
that no church, monastery, or pious institute should be erected

or founded, either in the said islands and places already acquired,

or in others as yet to be acquired, without the consent of said

King Ferdinand and Queen Jane, the kings for the time being

of Castile and Leon; and inasmuch as it is of importance to the

same king, that persons who have the royal confidence and are

agreeable and acceptable should preside over the aforesaid

churches and monasteries, they desire the Right of Patronage

(Jus Patronatus) of presenting suitable persons for Metropolitan

as well as for other Sees already established and in time to be

founded, and of bestowing all other ecclesiastical benefices."

The demands of the Spanish rulers thus set forth in the Bull

"Universalis Ecclesiae Regimini" were granted by Pope Julius

through the same document. The consequence was that in all

the Spanish Indies, or Spanish America, not even a bishop could
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erect a chapel, oratory, or mission, or found a monastery with-

out the express permit of the king as General Patrono or of the

viceroy or governor as Vice-Patrono. Moreover the king named
all the ecclesiastical dignitaries of whatever station. The Pope
could but acquiesce.

In effect, "this Bull and the one conceding the tithes," says

Solorzano (tom. ii, lib. iv, cap. ii, p. 11, no, 24), "constituted our

kings, in what pertains to what has been said on the subject.

Vicars of the Roman Pontiff." ("La cual Bula, y la de la con-

cesion de los diezmos, hacen a nuestros reyes, para lo tocante a

lo referido, y en todo lo demas necesario y concerniente a ello,

como Vicarios del Romano Pontifice.") "Speaking of our Indies

in particular" (ibidem no. 25) "the Pope in virtue of this power
constituted our kings his Delegates, inasmuch as he conceded to

them not only authority in temporal but in spiritual matters."

("Hablando en lo individual de nuestras Indias, y que el Papa
en virtud de esta potestad hizo Delegados en ellas a nuestros

reyes, concediendoles, no solo lo temporal, sino lo espiritual.")

Practically the king was the head of the Church in his domin-

ions, for no Bull, Brief, or other order from the Holy See could

be published or executed before it had been submitted to the

king and his Council of the Indies. The same rule was observed

with regard to circulars and appointments of Superiors-General

or other Superiors of religious Orders. With jealous care the

kings insisted on this assumed prerogative of the Crown of Spain.

"The right of patronage," says King Philip II. in a decree of

1574, "belongs to us in the whole dominion of the Indies as well

for having discovered and acquired that New World, and erected

and endowed there churches and monasteries at our expense and

of those of the Catholic Kings, our predecessors, as for having

received the concessions by the Bulls of the Supreme Pontiffs."

(Parras, "Gobierno," tom. i, cap. i, no. 5, pp. 5-6. Solorzano, tom.

ii, lib. iv, cap. ii, p. 8, no. 4.)

In the end, to sum up the matter with Icazbalceta ("Don Fray

Juan de Zumarraga," 128-129), "in virtue of this and other con-

cessions obtained later, and somewhat through custom or abuse,

the kings of Spain came to acquire such power in the ecclesias-

tical government of America that, with the exception of what

was purely spiritual, they exercised an authority which appeared

pontifical. Without their permission no church, nor monastery,

nor hospital could be erected; far less a diocese or parish.

Priests and religious could not go to the Indies without express

license. (Nor could they return from there without another spe-

cial permit.) The kings nominated bishops, and, without await-

ing the Papal confirmation, sent them to administer their dio-

ceses. (Los reyes nombraban obispos, y sin aguardar confirma-
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cion los despachaban a administrar sus diocesis.) They assigned

the boundaries of the dioceses, and changed them at will. It per-

tained to them to present or nominate persons for every benefice

or office, down to that of sacristan, if they wished. They se-

verely reprimanded, summoned to Spain, or banished any eccle-

siastical person, including bishops, who, though they often would

have quarrels with the governors, never would disregard the

voice of the kings. The kings administered and collected the

tithes, determined by whom and how they should be paid, with-

out regard to Bulls of exemption. They fixed the income of

benefices, and increased or diminished them as they judged con-

venient. They took notice of many ecclesiastical cases, and by

having recourse to force, paralyzed the action of Church tribu-

nals or of prelates. In a word, not a single disposition of the

Supreme Pontiff could be executed without the consent or pase

of the king."

"The Messenger" (edited by the Jesuit Fathers, New York, vol.

xlv, no. 5), commenting on this quotation says: "The most de-

vout and loyal Catholic can condemn, without scruples, that kind

of union of Church and State. It is no union at all, except that

of the Lady and Tiger, 'with the Lady inside the Tiger.' It will

also explain away many accusations against, for instance, the

Spanish Inquisition, and acquit the Church of the charges made
against her in the management of that tribunal," (Quoted by

The Catholic Fortnightly Review, St, Louis, Mo., Arthur Preuss,

Editor, June 1st, 1906, p. 360.) Well may Lowery in wonder
exclaim ("The Spanish Settlements in the United States," vol.

i, p. 96) : "Strange as it may seem, the Pope at this period

could boast of less influence in Spain than in any other Euro-

pean country,"

In extenuation of the action of the respective Popes, Icazbal-

ceta writes (ut supra, p. 130) : "When the Popes conceded the

Patronato de America, they perhaps did not perceive its entire

importance nor did they foresee its consequences. That is one

reason. The other is, that the king, who undertook to subject

the regions that were being discovered to his dominion, and

consequently to the fold of the Church, deserved her powerful

support. The Popes did well to extend a liberal hand when
the circumstances required it, and to give those Catholic sov-

ereigns an evident mark of confidence in order to encourage

them; but they did wrong who abused that confidence by

retaining almost by force the prerogatives when they were no

more necessary, and by turning into an instrument of oppres-

sion that which had been granted for support." ("Obraron mal

los que abusaron de esa confianza, reteniendo casi por fuerza

22
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Unas prerogativas que ya no eran necesarias, y empleando como
instrumento de opresion el que lo era de amparo.")

What made the patronato as practised by the Spanish kings

more oppressive and humiliating was the circumstance that the

subordinates of the king also claimed a corresponding supremacy
over the ministers of Religion in their respective districts:

the viceroy for whole New Spain, the comandante-general in

his jurisdiction, the governor in his district, nay, the subaltern

military commander for his presidial department in the name
of the governor and in his own name. Witness, for instance,

the formal opening of Mission San Francisco, which had to be

postponed from the 4th to the 8th of October because Lieu-

tenant Moraga had failed to arrive and act as patrono. Bearing

this condition of things in mind, the reader will be able to

explain to himself many occurrences in the history of the mis-

sions which otherwise would remain a mystery. He will per-

ceive that the position of the missionaries was anything but

enviable, inasmuch as they were exposed to the whims of men
with whom, from the king down to the corporal, the conversion

of the Indians or the spread of the Gospel, as a rule, was a

minor consideration, subject to the personal or political aims

of those secular officials.

H.

Neve's Pricelist in Effect January 1st, 1781.

(To Page 347.)

A bull of two or more years from the round-up (rodeo) . .$4.00

A bull of 3 or 4 years, for slaughter 5.00

A cow or young bull from the rodeo (round-up) 6.00

An ox accustomed to the yoke 6.00

A milch cow 6.00

A calf or young heifer 2.00

An arroba (25 lbs.) of jerked beef 1.00

An arroba of fresh meat cut for jerked beef 31.3

An arroba of chopped tallow 1.12

An arroba of melted tallow 2.00

An arroba of lard 3.75

An arroba de manteca de baca (tallow drippings) 3.00

An arroba tallow candles 3.00

An arroba of mutton, or pork salted and cured 4.00
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A sheep of two years 2.00

A sheep of more than two years 2.50

A yearling lamb 1.25

A suckling kid (two and one-half reales) 31.3

A male goat 1.00

A goat or a ewe 75

A hog of two years 3.50

A hog of three years 5.00

A hen (two and one-half reales) 31.3

Three eggs (one-half real or six and one-third cents) 06.3

A cock 18.7

A chicken 12.5

A pair of pigeons 37.5

A rabbit 06.3

A hare 12.5

An ordinary horse 9.00

A mare 4.00

An unbroken mule of three years 16.00

A pack or saddle mule 20.00

An ordinary burro (donkey) 6.00

A fanega (hundredweight) of wheat 2.00

A fanega of corn 1.50

A fanega of barley .... BahWtfff Library •"
An arroba of ordmary flour 1.75

A fanega of beans, lentils, or chick-peas 3.00

La Perouse*s Criticism.

(To Pages 436; 439.)

With regard to La Perouse, the French navigator, Bancroft

("California," i, 433) says, "La Perouse's geographical explora-

tion on the California coast amounts to nothing." (Again, 435)

"The author is in error when he states that these Indians cul-

tivated a little maize before the Spanish settlement." (The

words of La Perouse are, "Avant I'etablissement des Espagnols

les Indiens de la Californie ne cultivaient qu'un peu de mais."

p. 254.) Furthermore, (435), "He evidently did not hear of San

Jose and Los Angeles, for he states that there were absolutely

no Spanish inhabitants but the soldiers."

Despite these misstatements on subjects about which the
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Frenchman could easily have informed himself, both Bancroft

and Hittell, especially the latter, make much of the circumstance

that La Perouse, being a Frenchman, was a Catholic, and that

for this reason his testimony deserves special attention when he

speaks unfavorably of the missions. This implies that if La
Perouse had not been a Catholic his report, particularly as it

covers a stay of only ten days at Monterey and one visit to

Mission San Carlos, would not be worth mentioning. Bancroft

devotes much more space to La Perouse's foolish notions on

the mission system than to the lengthy visit and close examina-

tion of the Russian LangsdorfT; Hittell concedes the latter no
space at all. The reason is, the honest Russian wrote from
personal observation at several missions, and therefore favor-

ably; whereas La Perouse had but a glimpse of the conditions

at Mission San Carlos, and then allowed his half-infidel senti-

ments to sway his judgment.

What sort of a Catholic the French navigator was can be

guessed from the fact that he sailed from France without a

ship chaplain at a period when the infidel Encyclopedists were

rampant in that unhappy country, and shortly before the Reign

of Terror which naturally resulted from the French infidel

teachings, which they miscalled philosophy. It is evident, more-

over, from the author's own report. Some of his statements

could never emanate from a sincere Catholic. To begin with,

he refers with approval to Philipe de Neve, who opposed the

employment of soldiers to go after fugitive neophytes, for the

reason that ''he (Neve) thought that the progress of the Faith

would be more rapid, and the prayers of the Indians more agree-

able to the Supreme Being" (Bancroft prints it small—supreme

being) "if they were not under constraint."
—"Neve homme

plein d'humanite et Chretien philisophe, pensait que les progres

de la foi seraient plus rapides, et les prieres des Indiens plus

agreables a L'fitre supreme, si elles n'etaient pas contraintes."

(La Perouse, "Voyage," ii, 265.) That is to say, the progress of

schoolboys would be more rapid, if they were allowed to play

truants and were not restrained! The Frenchman employs the

term "£tre supreme," Supreme Being, instead of giving his

Maker the name that is coming to the Divine Majesty alone, and

by which He is reverently spoken of and prayed to by genuine

Christians. This alone stamps the kind of Catholicity of the

navigator. Catholics never use the term Supreme Being, nor

Grand Architect, with reference to God. To them God is God,

infinitely more than a Being supreme among other beings; but

such was the fashion of the French Deists, French Encyclo-

pedists, and of the unspeakable Voltaire, their father. Moreover,
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that the prayers of apostate runaway neophytes, if they prayed

at all, should be more agreeable to Almighty God than the

prayers of the convert Indians remaining faithful to their Chris-

tian duties, is a notion which a Catholic would never claim as

his own.

La Perouse reveals himself further. He recognizes in Neve a

fellow "Chretien philosophe," rather as is evident, a "Chretien

philosophique," a Philosophic Christian. Such a one dilutes

the doctrines of Faith with seventy-five per cent of French

bogus philosophy, which culminated in the beheading or banish-

ment of priests, monks, and helpless nuns; in short he is one

who has emancipated himself from the dictates of Christian

principles, and observes them only in so far as they advance

him politically, socially, and commercially. We had guessed

as much from Neve's arrogant attitude towards the missionaries

and his opposition to the welfare and progress of the Indian

missions as religious establishments. La Perouse thus unwit-

tingly shows that he belonged to the class of wretched Christians

whom we know as "Liberal" Catholics, Worldly Catholics, State

Catholics, Catholics for Revenue, Political Catholics, who dis-

pense themselves from the regulations of God-given Religion

whenever it bars their advance in the realm of ambition, money,

or self-indulgence; in a word Bogus Catholics, who have no
right to be regarded as representative Catholics.

Such was La Perouse. How otherwise could he have per-

petrated the following jumble of sense and nonsense, of truth

and untruth: "It is with the greatest satisfaction," he writes,

(p. 256-258) "that I shall make known the pious and wise con-

duct of those friars who so perfectly fulfill the purpose of their

institute. I shall not conceal what I considered reprehensible

in their internal government, but I shall say, that, being good
and kind, they temper by their kindness and charity the

austerity of the rules that have been prescribed by their

Superiors. More a friend of the rights of man" (than the

rights of God, though he does not express in words what that

sort of Christians mean in practice) "than a good theologian,"

(he should have said "than a well instructed Catholic," for he is

evidently very ignorant in religious matters), "I confess that I

should have preferred to see them graft on the principles of

Christianity a legislation which could raise by and by to the

dignity of citizens men whose state hardly differs from that of

the negroes who inhabit our colonies, though ruled with the

greatest kindness and humanity." (This proposition to improve
the principles of Christianity by means of additions from the

wild notions of French philosophy, was like grafting a bit of
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sagebrush on a giant California redwood; or like brightening

the light of the noonday sun with a tallow candle. Anything

more foolish from a nominal Christian cannot be imagined.

Truly, infidel philosophy is absolutely blind in its conceit.)

"I perfectly realize the extreme difficulty of the new plan; I

know that these men have little intelligence and still less con-

stancy; and that, should they cease to be treated as children,

they will escape from those who took the pains of instructing

them. I also know that reasoning has no effect upon them; that'

it is necessary to appeal to their senses; and that corporal

punishments as well as rewards distributed in a double measure

have till now been the only means adopted by these legislators;

but would it be impossible for an ardent zeal, and an extra-

ordinary patience, to convince a small number of families of the

advantages of society based on the rights of the people; to

establish among them the right of property so enticing to all

men, and to induce every one by this new order of things to

cultivate his field with emulation, or to devote himself to any
other kind of employment?" (For the result of experiments on

this line by Galvez see vol. i, 317; 371-372.) All that La
Perouse needed to cure him of his Utopian ideas was the man-
agement of Mission San Carlos for two weeks. Theorists on

the rights of man, especially of the French Encyclopedist stripe,

should point out one aboriginal people whom their notions have

made contented, we shall not say happy. The Fathers being

experts in the Indian mission field must have laughed heartily

at the French sailor's crazy counsels on the subject of ad-

vancing savages.)

"I admit," La Perouse continues, "that the progress of this

new civilization would be very slow; the cares, which must

necessarily be allotted to it, very tedious and painful; the scene

of action where it must be performed very distant; and the

applause never given to those who would spend their whole life

in deserving it. For this reason I also do not hesitate to

say that human motives are quite insufficient for a ministry

like this, and that the enthusiasm of Religion with the rewards

which it promises can alone compensate the sacrifices, the

hardships, and the risks of that kind of life. Yet I can only

desire a little more philosophy in these austere and religious

men than I have met with in these missions."

It would lead us too far to follow La Perouse through the

labyrinth of his French philosophizing, which all shows that he

possessed little Catholicity. He even repeats the stale charge

of "lazy life of the cloister," proving thereby that he knows
not whereof he speaks, and that he merely gives expression to
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the absurd notions of the men in whose circle he was at home.

We close with noting one charge out of a number of similar

ones to be dealt with in the local history of San Carlos. They
indicate that La Perouse either did not write what comes to us

under his name (he was lost at sea before his manuscript report

reached France), or that he was a most superficial observer.

Page 277 he asserts that the "Friars, more solicitous for the

heavenly interests than for the temporal goods, have neglected

the introduction of the most useful arts." In the face of what
these pages tell of the mechanical arts practised at the missions,

even at the time of the Frenchman's visit, this statement is

remarkable for its boldness.

Fr. Zalvidea's Route in 1806.

(To Chapter XIII, Section II.)

July 19th, Santa Barbara to Santa Ines.

July 20th, holy Mass; 3 leagues north to Jonatas rancheria; 3

leagues to Saca; 5 leagues to Olomosoug.

July 21st, 4 leagues north to Gecp through rough hills.

July 22nd, 2 leagues north over hills to a plain to Talihuilimu;

6 leagues northeast to Lisahua near an arroyo; land arid,

salinous, no wood, nor pastures.

July 23rd, 4 leagues east to Cuia near three small springs; land

arid, no wood; 4 leagues south to Siguicin; back to Lisahua.

July 24th, 2 leagues east; 4 leagues to Sgene; 7 leagues also

east to Malapoa, where camp was pitched. Fr. Zalvidea with

lieutenant and some soldiers visited a rancheria three leagues

away; good land; a sierra in sight.

July 25th, after holy Mass 8 leagues north to Buena Vista

rancheria on the shore of Lake Tulare, which is 8 by 5

leagues in extent, and which the Indians cross on balsas.

Into it flows a large river with three branches; pitched camp
2 leagues beyond Buena Vista.

July 26th, holy Mass; east along the shore of lake till noon;
afternoon over plain north to Sisupistu; at end of lake by
nightfall.

July 27th, holy Mass; after one league found a deserted woman;
4 leagues east through arid plains; 2 leagues through
cafiada to camp at Tupai.
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July 28th, Fr. Zalvidea with lieutenant and some soldiers makes
excursion.

July 29th, Fr. Zalvidea with sergeant, corporal, and seven sol-

diers makes extended survey; during the two days they

found some good land, oak-covered hills; low hills form
semi-circle about seven leagues from the end of the lake;

nearby is a pine-covered mountain range; 12,000 cattle

could be maintained in the district; one rancheria called

Tacui.

July 30th, rested in camp.

July 31st, 4 leagues north through plain with grass.

August 1st, 5 leagues north to Rancheria de los Rios or Yague-
lame. Here two of the three rivers were seen, and they

unite three leagues away to flow into the grand lake. Two
days' travel north, the Indians say, are 13 rancherias of the

Felones Indians.

Aug. 2nd, leave De los Rios 3 leagues to south; Indians from

Rio Colorado come from their rancheria de Majagua over

ten days' waterless travel to trade.

Aug. 3rd, leave at 2 p. m. for south, pass a lagoon, and camp

one league beyond; immense plain with some grass sufficient

for 8000 head of cattle.

Aug. 4th, 4 leagues southward into cajon where Indians had

killed two soldiers some years before; arroyo with water;

rancheria of Taslupi. The cajon is 5 leagues from end of

the lake, 5 leagues from Buena Vista, 7 leagues from De los

Rios.

Aug. 5th, Fr. Zalvidea with lieutenant searches till afternoon in

vain for watering-place.

Aug. 6th, march through the cajon till afternoon.

Aug. 7th, Fr. Zalvidea with sergeant and 7 soldiers visits

Castegue.

Aug. 8th, 4 leagues east; 7 leagues into a broad valley; no water.

Aug. 9th, through the valley which is 16 leagues long, but has

no water; 2 leagues more in afternoon, then camp at a

spring.

Aug. 10th, all morning over hills adjoining the San Gabriel

Range; 6 leagues in afternoon.

Aug. 11th, 7 leagues east to Atongai; 1.5 leagues to a cienega;

4 leagues to Guapiabit.

Aug. 12th, Fr. Zalvidea in the rancheria instructed the Indians

and baptized a number of very old people, whilst the soldiers

and animals rested.
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Aug. 13th, 4 leagues west to Moscopiabit; 4 leagues to deserted

rancheria; 2 leagues to a stream said to join the Santa Ana
River.

Aug. 14th, 4 leagues west to Guapiana, and thence to Mission

San Gabriel.

Fr. Munoz*s Route.

(To Chapter XIII, Section II.)

September 21st (1806), 1.5 leagues in easterly direction to Arroyo

de los Huzaymas.

Sept. 22nd, 8 leagfues to edge of Tulare plain to San Luis Gon-
zaga, previously discovered; good spring.

Sept. 23rd, 6 to 8 leagues east to Santa Rita on arroyo previously

so named.

Sept. 24th, 2 leagues to river called San Joaquin by Moraga;
back to camp.

Sept. 25th, march to San Joaquin.

Sept. 26th, 3 leagues to Nupchenche; received with much cere-

mony; baptized five old men and 23 aged women.

Sept. 27th, crossed the river; 3 leagues north to arroyo called

Mariposas.

Sept. 28th, Sunday; exploring excursions.

Sept. 29th, 3 leagues north to river called Merced.

Sept. 30th, excursions.

October 1st, 7 or 8 leagues northwest to river called Nuestra

Senora de los Dolores, probably the Tuolumne.

Oct. 2nd, 3 leagues northwest to an oak-grove; 1.5 leagues to

river called Nuestra Senora de Guadalupe, probably the

Stanislaus.

Oct. 3rd, 6 leagues east up the river to Taulamne on inaccessible

rocks.

Oct. 4th, 6 leagues somewhat northwest to dry bed of river

called San Francisco; 9 leagues to large river called Rio de

la Pasion by a former expedition, possibly the Calaveras

River near Stockton; back to the Guadalupe.

Oct. 5th, demonstration of hostile Indians.

Oct. 6th, back to the Dolores.

Oct. 7th, back to the Merced.
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Oct. 8th, visit to Latelate, where Fr. Munoz baptized 6 aged
women; to Lachuo which was deserted.

Oct. 9th, 8 leagues east to arroyo at foothills.

Oct. 10th, 2 leagues east to arroyo called Santo Domingo; 5

leagues east to Tecolote.

Oct. 11th, 4 leagues east to arroyo called Santa Ana; 4 leagues

east to Rio San Joaquin perhaps near Millerton.

Oct. 12th and 13th, excursions and rest.

Oct. 14th, 5 leagues east to Rio de los Reyes.

Oct. 15th, detained in camp by rain.

Oct. 16th to 18th, explorations up and down the river.

Oct. 19th, 3 or 4 leagues to Gucayte or Telame with 600 souls,

where in a previous expedition 22 were baptized.

Oct. 20th, 3 leagues to deserted rancheria, then east 1.5 leagues

to Cohochs where Fr. Munoz baptized eleven very old

women; thence to river discovered in April this year and

called San Gabriel, with branch now called San Miguel;

about 3000 souls in this district who wanted a mission; the

situation is favorable.

Oct. 21st, explorations 7 leagues east to Rio San Pedro dis-

covered before; back to Telame.

Oct. 22nd to 24th, explorations; rest; waiting for supplies.

Oct. 25th, 2 leagues east; 2 leagues west to Rio San Gabriel.

Oct. 26th, 4 leagues along the roblar where flows the Rio San

Pedro; 4 leagues east.

Oct. 27th, 1 league up the river towards Coyoehte; 1 league

east to San Cayetano Arroyo; 4 leagues east to another

arroyo in search of a large river discovered by Fr. Zal-

videa this year.

Oct. 28th, 3 leagues to that river.

Oct. 29th, 3 leagues down the river; camp one league from it.

Oct. 30th, rested the horses.

Oct. 31st, south to pass in the sierra.

November 1st, through the pass.

Nov. 2nd, and 43rd day out; over the indescribable mountain

roads to Mission San Fernando. (Fr. Pedro Munoz,

"Diario," Sept. 21st to Nov. 2nd, 1806, S. B. A.)
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